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Good	morning,	everyone.	
	
Some	of	you	might	recall	our	series	Wrongs	to	Rights	that	we	did	in	May	of	last	year.		
During	that	series,	we	looked	at	the	history	of	relationships	between	European	
settlers	and	Indigenous	communities.		We	looked	at	the	ways	that	our	ancestors	
used	education,	force,	and	power	in	order	to	seize	land	and	conduct	a	genocide	
against	our	First	Nations	population.		We	talked	about	how	many	Christians	used	a	
philosophy	known	as	the	Doctrine	of	Discovery	to	justify	much	of	their	violence,	and	
we	spoke	about	how	we	have	much	to	repent	of	and	much	to	reconcile	in	our	
relationships	with	Indigenous	people.	
	
One	of	the	things	that	I	hoped	to	do	during	that	series	was	to	connect	with	the	
Niagara	Regional	Native	Centre	right	here	in	our	area	over	on	Airport	Rd	outside	of	
St.	Catharines.		And	so	I	e-mailed	a	lady	named	Jaynane	Burning	Fields	who	serves	
as	the	director	of	the	centre	and	I	hoped	to	connect	with	her,	get	to	know	the	centre	
better,	and	start	the	conversation	of	what	can	we	here	at	The	First	Mennonite	
Church	effectively	and	authentically	do	in	order	to	honour	the	Truth	and	
Reconciliation	Commission	and	start	building	real	relationships	with	Indigenous	
people	in	the	Niagara	Region.	
	
Well,	I	did	manage	to	arrange	an	appointment	with	Jaynane	but	unfortunately	we	
had	to	re-schedule	that	appointment,	and	then	as	we	tried	to	re-schedule,	Jaynane	
went	silent	for	awhile,	and	I	began	to	wonder	if	perhaps	it	was	because	she	was	
uncomfortable	meeting	with	a	pastor.		I	wouldn’t	blame	her	for	that.		I	honestly	
understood	if	Janynane	was	thinking	to	herself,	“Why	does	this	pastor	keep	trying	to	
meet	with	me?		Is	he	going	to	say	the	crazy	thing?”	
	
The	church	and	pastors	do	not	exactly	have	a	great	reputation	with	Indigenous	
communities.	And	justifiably	so.	And	so	I	began	to	wonder	if	perhaps	this	meeting	
wouldn’t	happen	after	all;	and	that	was	okay.		I	understood	if	Jaynane	felt	that	way.	
	
But	then	in	the	new	year,	I	suddenly	got	an	e-mail	from	Jaynane	asking	if	we	could	
still	meet,	and	I	thought,	“Wonderful!		Perhaps	we’ll	get	a	chance	to	connect	after	
all!”		And	so	myself	and	another	fellow	named	Doug	Schulz,	who	many	of	you	may	
know,	we	both	met	with	Jaynane	and	it	was	great.		We	got	a	tour	of	the	Centre;	and	
we	got	to	hear	a	lot	of	great	stories	as	to	what	they	were	up	to.	
	
But	one	particularly	interesting	moment	came	towards	the	end	of	our	conversation	
when	Jaynane	said,	“You	know,	I	don’t	want	to	stereotype	Mennonites	too	much,	but	
don’t	you	build	things?		Like	furniture	and	barns?		Don’t	you	make	quilts?		Isn’t	that	
what	Mennonites	are	all	about?”		I	assured	her	that	although	we	haven’t	had	a	good	



barn	raising	in	my	time	so	far	at	The	First	Mennonite,	there	were	indeed	people	who	
could	build	things	in	our	church,	and	there	were	people	who	could	quilt.		Her	
stereotype	was	not	that	far	off.	
	
Here	was	this	occasion	where	I	was	being	so	conscious	about	not	stereotyping	our	
First	Nations	brothers	and	sisters,	and	instead	Jaynane	was	trying	to	be	conscious	
about	not	stereotyping	Mennonites.		It	was	a	beautiful	moment	that	was	punctuated	
even	further	when	she	confessed	that	many	First	Nations	people	also	need	to	
overcome	their	stereotypes	of	pastors.		It	was	so	humbling	and	gracious	to	hear	
Jaynane	speak	those	words.	
	
We	have	much	to	reconcile	in	terms	of	our	past	Canadian	and	church	history	in	
regards	to	First	Nations	communities,	but	can	we	also	help	our	First	Nations	
brothers	and	sisters	to	see	Christ	rather	than	the	Christianity	that	was	responsible	
for	so	much	in	our	country’s	history?	
	
I	had	an	occasion	to	write	about	this	conversation	during	my	past	term	at	Conrad	
Grebel	College.		Many	of	you	may	know	that	I	am	a	glutton	for	punishment	when	it	
comes	to	reading,	studying,	and	learning,	so	as	if	pastoral	work	is	not	enough,	I	am	
also	taking	a	part-time	Masters	of	Theological	Studies	degree	at	Conrad	Grebel	
College	at	the	University	of	Waterloo.		Some	of	you	may	also	know	that	we	recently	
did	a	Mini-Review	here	at	The	First	Mennonite	Church	where	I	had	the	opportunity	
to	hear	from	many	people	in	our	church	in	regards	to	how	the	transition	of	myself	as	
Pastor	to	this	church	is	going.	
	
One	of	the	items	that	came	out	of	this	conversation	was	a	particular	interest	in	
hearing	about	what	sorts	of	conversations	and	ideas	have	been	coming	out	of	my	
time	at	Conrad	Grebel.		So,	to	that	I	say,	“careful	what	you	ask	for,	you	might	just	get	
it.”		So	for	the	next	few	weeks,	we’re	doing	a	series	we’re	calling	Conversations	from	
Conrad	Grebel	where	I	will	share	with	all	of	you	what	were	the	particular	ideas	that	
I	spent	time	on	during	my	studies	at	Conrad	Grebel	over	the	last	term.	
	
So	with	that,	one	particular	conversation	that	I	had	was	around	an	article	published	
by	a	fellow	named	Robert	Warrior	entitled	“Canaanites,	Cowboys,	and	Indians.”		
Now,	Robert	is	a	professor	of	American	Indian	Studies	and	English	down	in	the	
States,	and	in	his	article	he	states	that	any	attempt	to	include	Native	Americans	“in	
Christian	political	praxis	is	difficult	–	even	dangerous.”		Any	attempt	to	include	First	
Nations	in	the	practices	of	the	church	is	dangerous.		Much	of	this	he	believes	is	due	
to	the	story	of	the	Israelite	Exodus	from	Egypt	into	Canaan.	
	
Warrior	specifically	refers	to	the	example	of	Christian	liberation	theology	and	how	
much	of	this	concept	often	comes	from	the	story	of	the	Exodus.		For	many	African-
American	and	Latin	American	communites,	the	story	of	Exodus	and	its	story	of	a	
people	of	slaves	being	freed	from	their	oppressors	and	brought	into	a	promised	land	
of	their	own	informs	their	theology	that	God	is	on	the	side	of	the	oppressed,	and	he	
works	to	liberate	those	who	are	oppressed;	hence	the	term	liberation	theology.	



	
However,	Warrior	points	out	that	Indigenous	people	will	not	identify	with	the	
Israelites	as	many	African-Americans	and	Latin	Americans	have,	but	instead	they	
identify	with	the	Canaanites.		Instead,	they	will	identify	with	the	indigenous	
population	of	the	land	of	Canaan	whose	only	status	is	being	“the	people	Yahweh	
removes	from	the	land	in	order	to	bring	the	chosen	people	in.”		The	narrative	of	this	
story	belongs	to	a	conquering	Yahweh	and	Israelite	culture,	not	to	a	First	Nations	
reader.	
	
Well,	first	of	all,	I	absolutely	agree	with	Warrior’s	stance	that	the	conquest	
narratives	of	Exodus	have	“made	their	way	into”	the	consciousness	and	ideology	of	
many	Americans	and	certainly	American	and	Canadian	history.		As	we	talked	about	
in	Wrongs	to	Rights,	many	Christians	did	use	the	story	of	Exodus	to	justify	the	idea	
that	God’s	chosen	people	had	a	right	to	the	land	in	North	America,	and	the	heathen	
Indigenous	people	were	to	be	removed	to	make	way.		The	Exodus	narrative	was	a	
key	theological	premise	for	the	concepts	of	terra	nullius	and	the	Doctrine	of	
Discovery.	
	
It	makes	a	lot	of	sense	that	Indigenous	people	would	identify	with	the	Canaanites	
over	the	Israelites.		Much	of	African-American	and	Latin	American	liberation	
theology	comes	from	a	history	of	freedom	from	oppression	after	re-locating	to	a	
new	land;	however,	First	Nations	people	have	experienced	oppression	through	the	
colonization	of	foreigners	into	their	own	land;	just	like	the	Canaanites.	
	
Warrior	says	that	so	long	as	you	read	the	Exodus	narrative,	it	is	difficult	to	separate	
the	idea	of	a	liberating	god	from	a	god	of	conquest.	
	
Now,	this	is	where	if	I	had	the	chance	to	sit	down	with	Professor	Warrior	and	have	a	
coffee,	the	first	thing	I	would	want	to	discuss	is	how	he	seems	talks	about	
Christianity	being	dangerous,	but	he	never	addresses	Christ.	He	constantly	discusses	
Christian	theology,	praxis,	and	history,	but	he	makes	no	references	to	Jesus	himself.	
	
Warrior	appears	to	ignore	what	we	would	call	the	entire	canonical	context	of	the	
Bible.		And	what	do	we	mean	when	we	say	canonical	context?		Well,	canonical	
context	refers	to	the	overall	shape	of	the	narrative	of	a	story	that	informs	each	
individual	part	of	the	story.		If	you	took	a	book	with	10	chapters	in	it;	read	only	
Chapter	3	and	then	claimed	you	understood	and	knew	the	entire	story,	some	other	
people	would	likely	point	out	that	you	have	to	read	the	other	9	chapters	in	order	to	
really	understand	what	is	happening	in	that	story.			In	the	same	way,	Warrior	tends	
to	focus	on	the	Exodus	narrative	alone	to	the	exclusion	of	the	rest	of	the	Bible;	
especially	the	parts	that	exactly	talk	about	Jesus,	
	
Warrior’s	problem	seems	to	be	more	with	Joshua,	the	leader	of	the	conquest	into	
Canaan,	rather	than	with	Jesus	himself.	
	



There’s	an	interesting	thing	about	Joshua	and	Jesus:	they	actually	share	the	same	
name,	don’t	they?		Joshua	is	the	Anglicized	version	of	the	Hebrew	name	Yeshua.		
Jesus	is	also	sortof	the	Anglo-Greekicized	version	of	the	Hebrew	name	Yeshua.		The	
Hebrew	Yeshua	in	Greek	becomes	Iesous.		From	there	it	goes	to	English	and	
becomes	Jesus.		They	may	share	the	same	name,	but	they	are	both	very	different	
Yeshua’s.	
	
Joshua	follows	God’s	command	to	enter	the	land	of	Canaan,	drive	out	the	Canaanites,	
and	take	this	land	for	the	Israelites.	
	
Jesus	claims	to	be	God	himself,	come	down	to	earth	in	human	flesh,	and	commands	
that	we	love	our	enemies.		He	commands	that	we	wash	the	feet	of	others.		He	
commands	and	exemplifies	that	we	should	lay	down	our	lives	for	others;	not	take	
the	lives	of	others;	even	if	we’re	talking	about	our	enemies	or	people	who	are	not	
like	us.	
	
The	mistake	that	Christians	have	made	throughout	history,	and	Warrior	rightly	
points	this	out,	is	that	at	times,	we	have	made	other	figures	or	people	in	the	Bible	
the	centre	for	our	spiritual	guidance	rather	than	Christ.		At	times,	we	have	followed	
the	old	Yeshua	over	the	new	Yeshua.	
	
But	Joshua	is	not	the	centre	of	our	faith.		Christ	is	the	centre	of	our	faith.		As	we	read	
in	the	passage	from	Hebrews	this	morning,	“Moses	[another	Old	Testament	
leader	and	figurehead]	was	certainly	faithful	in	God’s	house,	but	only	as	a	
servant…But	Christ,	the	faithful	Son,	was	in	charge	of	the	entire	household.		
And	we	are	God’s	household,	if	we	keep	up	our	courage	and	remain	confident	
in	our	hope	in	Christ.”	(Hebrews	3:	5-6,	NLT).	We	are	God’s	household	if	we	keep	
our	hope	in	Christ,	not	in	Joshua.	
	
And	so	my	suggestion	to	Warrior	would	be	that	in	order	to	formulate	a	liberation	
theology,	we	must	not	look	just	at	the	Exodus	story	on	its	own,	but	we	must	look	at	
the	Exodus	story	through	the	lens	of	Christ.		Jesus	says	in	the	Gospel	of	John	that	
:You	search	the	Scriptures	because	you	believe	they	give	you	eternal	life.	But	
the	Scriptures	point	to	me!”	(John	5:	39,	NLT).		Jesus	claims	to	be	the	endpoint	
destination	of	Scripture.		He’s	the	arc	that	informs	the	entire	story	of	the	Bible.		
	
One	of	the	words	that	Jesus’	followers	use	for	him	is	“Rabbi”	which	means	“Teacher.”		
His	closest	followers	understood	that	in	order	to	understand	Scripture,	in	order	to	
understand	God’s	story,	Jesus	would	be	the	one	who	would	decipher	and	teach	us	
how	to	understand	the	entirety	of	Scripture.	
	
Respectfully,	I	would	ask	Robert	Warrior	not	to	read	the	story	of	the	Exodus	all	on	
its	own	without	understanding	the	part	that	Jesus	has	to	play	in	the	larger	story.		
Respectfully,	I	would	submit	that	Christians	are	also	called	to	look	back	on	and	read	
stories	such	as	the	Exodus	from	Egypt	with	what	we	would	call	our	Jesus	glasses	on.		
Now,	we	read	the	story	of	the	Exodus	through	the	lens	of	Jesus.	



	
There’s	a	phrase	we	use	in	biblical	studies	called	“hermeneutics”	and	hermeneutics	
refers	to	the	theory	of	method	of	interpretation	we	use	to	read	the	Bible.		For	our	
Jewish	brothers	and	sisters,	they	have	a	document	called	the	Talmud,	and	the	
Talmud	is	a	series	of	commentaries	on	the	Hebrew	Scriptures	that	are	intended	to	
help	you	understand	how	to	read	the	Bible.		They’re	sortof	like	the	DVD	
commentary	that	informs	what	you	just	saw	and/or	read.	And	I	realize	that	I’m	
sortof	dating	myself	by	saying	DVD	commentary.		Does	anyone	even	watch	those	
anymore?		Michele	and	I	used	to	love	watching	and	listening	to	those.	
	
Even	the	ancient	Hebrews	understood	that	you	don’t’	just	read	the	Bible.		There	is	a	
whole	method	of	interpretation	that	you	employ	in	order	to	understand	Scripture.	
	
And	Jesus	tells	us	that	he	is	the	hermeneutic	for	the	entirety	of	Scripture.		He	is	our	
Talmud.		He	is	our	Teacher.		He	is	the	one	who	instructs	us	how	to	understand	and	
interpret	stories	like	that	of	Exodus.	
	
So	would	Jesus	say	that	sometimes	God	just	asks	you	to	move	into	a	land,	wipe	out	
the	indigenous	population,	and	take	it	for	yourselves?		Or	would	he	say,	“You	have	
heard	it	said,	but	I	say..”		You	have	heard	it	said,	take	this	land	for	yourselves	
because	you	are	God’s	chosen	people	and	you	deserve	it.		But	I	say	to	you,	love	your	
neighbor.		Love	your	enemy.”	
	
Now,	is	the	story	of	the	Exodus	the	standard	by	which	all	Christians	must	live?		Or	is	
it	now	an	example	of	what	happens	when	we	start	to	privilege	ourselves	over	
another	culture	of	people?	
	
When	Warrior	thinks	about	what	“is	to	be	done”	in	order	to	create	a	liberation	
theology,	he	emphasizes	that	“Canaanites	should	be	at	the	centre	of	Christian	
theological	reflection	and	political	action.”		And	I	think	he’s	absolutely	right.		We	
must	remember	that	the	Canaanites	were	driven	from	their	land,	and	we	must	
remember	that	a	people	freed	from	oppression	actually	went	on	to	oppress	others	
shortly	afterwards.		We	must	remember	this	story	in	order	to	adequately	form	a	
liberation	theology,	and	we	must	remember	this	story	because	we’re	still	capable	of	
doing	this	today.	
	
However,	can	we	also	remember	the	words	that	we	read	from	Amos	this	morning?	
“Do	you	Israelites	think	you	are	more	important	to	me	than	the	Ethiopians?...I	
brought	you	out	of	Egypt,	but	have	I	not	done	as	much	for	other	nations	too?		I	
brought	the	Philistines	from	Crete,	and	led	the	Arameans	out	of	Kir.”	(Amos	9:	
7,	NLT).	
	
Can	we	remember	that	Jesus	himself	was	a	Palestinian	Jew	born	into	a	world	where	
his	own	land	was	occupied	and	taken	by	the	Roman	Empire.		How	does	Jesus	teach	
about	liberation	within	his	own	cultural	context?	
	



Can	we	begin	to	formulate	a	liberation	theology	by	considering	the	narrative	of	
Jesus’	life,	in	addition	to	the	narrative	of	the	Exodus	story,	and	can	we	identify	with	
the	Israelites	within	that	particular	experience	of	oppression	and	landlessness?	
	
Ultimately,	I	think	the	onus	of	this	conversation	is	on	us	as	the	church.		When	
African	and	Middle	Eastern	Jewish	and	Gentile	Christians	came	to	Europe,	they	had	
the	fragrance	of	Christ	upon	them,	the	fragrance	of	his	grace,	mercy,	and	love,	and	
Europeans	began	to	say,	“I	too	want	to	follow	this	Christ.”		When	European	
Christians	came	to	what	our	First	Nations	brothers	and	sisters	call	Turtle	Island,	we	
did	not	necessarily	bring	the	fragrance	of	Christ.		Instead	we	brought	something	that	
smelled	a	little	more	of	conquest,	of	a	conquering	God.	
	
How	might	we	embody	the	fragrance	of	Christ	to	others	today?		Are	we	bringing	the	
liberation	of	the	new	Yeshua	or	the	old	Yeshua	to	others?	
	
You	know,	I	think	that	unfortunately	racism	against	our	First	Nations	brothers	and	
sisters	is	still	very	prevalent	in	Canadian	culture	today.		I	just	watched	something	
the	other	day	where	a	young	couple	in	their	20’s	sortof	parodied	First	Nations	
speech	by	saying	things	like,	“How,	young	brave,	how…”		And	they	referred	to	First	
Nations	people	having	children	as	having	“young	squaws.”		It’s	great	to	see	that	so	
much	is	being	talked	about	in	terms	of	black	and	white	race	relations,	but	we	still	
have	a	lot	to	do	about	our	racist	attitudes	towards	Indigenous	communities.	
	
Today,	think	about	some	of	the	interactions	you’ve	had	with	First	Nations	people,	or	
perhaps	beliefs	and	thoughts	you’ve	had	about	First	Nations	people,	and	ask	
yourself	what	would	Jesus	as	rabbi	say	about	this	situation?		What	would	he	say	
about	this	thought?		And	just	so	we	avoid	the	risk	of	putting	words	in	Jesus’	mouth,	
is	there	evidence	in	the	Bible	that	would	support	what	you	think	Jesus	might	teach?	
	
Because	that’s	how	we	got	into	this	problem	in	the	first	place.		Christians	placed	
more	emphasis	on	the	leadership	model	of	Joshua	and	the	words	of	the	Exodus	story	
than	they	did	on	the	leadership	model	of	Jesus	and	the	words	of	his	teaching.		And	
when	we	do	this,	Christianity	often	looks	ugly.	
	
Let	me	say	this	to	close.	Many	of	you	have	likely	heard	these	words	of	Jesus	from	the	
Gospel	of	Matthew:	“Come	to	me,	all	of	you	who	are	weary	and	carry	heavy	
burdens,	and	I	will	give	you	rest.		Take	my	yoke	upon	you.		Let	me	teach	you,	
because	I	am	humble	and	gentle,	and	you	will	find	rest	for	your	souls.”			This	is	
a	very	Hebraic	statement.		And	it	reminds	me	of	just	how	Jewish	the	Gospel	of	
Matthew	is.	
	
This	is	something	a	rabbi	would	say.		For	a	1st	century	Palestinian	Jew,	to	take	
someone’s	yoke	upon	you	means	to	take	on	his	teaching.		It	means	to	take	on	a	
rabbi’s	hermeneutic.		It	means	to	take	on	a	rabbi’s	way	of	reading	and	
understanding	Scripture.	
	



A	rabbi	would	then	teach	you	how	to	bind	and	loose	things	within	the	Bible.		You	
might	look	at	a	particular	teaching	within	the	Bible,	and	your	rabbi	would	say,	you	
must	bind	yourself	to	that	teaching.		You	must	follow	this	in	all	of	its	detail.	Or	you	
might	look	at	a	particular	teaching	within	the	Bible,	and	a	rabbi	might	say,	“you	
must	loose	yourself	from	this	teaching.		You	must	let	go	of	this	particular	thought	or	
idea.”		A	rabbi	taught	you	how	to	bind	or	loose	yourself	from	things	in	the	Bible.	
	
So,	when	Jesus	asks	us	to	take	his	yoke	upon	him,	he	is	asking	us	to	allow	him	to	
teach	us	how	to	bind	and	loose	ourselves	from	things	in	the	Bible.	
	
He	is	the	rabbi	who	teaches	us	that	we	must	bind	ourselves	to	things	like	the	
commandment	in	the	law	that	says	we	must	love	our	neighbours	as	ourselves.		And	
he	is	the	rabbi	who	looses	us	from	the	idea	that	we	must	physically	and	violently	
take	land	from	others.	
	
If	we	look	to	the	Yeshua	depicted	in	the	New	Testament	and	see	him	as	the	rabbi	
who	tells	us	how	to	understand	the	Yeshua	in	the	Old	Testament;	perhaps	now,	a	
liberation	theology	just	might	be	found.			
	
I	think	that	Warrior	is	justifiably	concerned	that	although	Yahweh	liberates	the	
Israelites,	they	then	move	on	to	become	conquerors	and	oppressors	all	the	same.		
But	if	we	look	to	the	Yeshua	in	the	New	Testament	and	his	emphasis	on	enemy	love	
to	the	point	of	even	refusing	to	commit	violence	against	the	Romans,	the	oppressors	
of	first	century	Palestine,	perhaps	now	we	can	begin	to	form	a	liberation	theology	
“through	which	we	escape	not	only	our	oppressors,	but	our	oppression	as	well.”	
	
The	question	is,	which	Yeshua	are	you	following?	


